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next to landmarks or even next to common 
houses. These are heritage trips of the de-
ported Crimean Tatars to their native places 
where their families used to live before. The 
journeys broke the ice for remembering and 
reconstructing, and later for returning to the 
cultural landscape of Crimea lost during the 
years of deportation.
Twentieth century Crimea was a testing 
ground for demographic experiments of the 
Soviet authorities and an arena of mass vio-
lence. In the middle of the 20th century during 

Crimean Tatars as well as Greek, Armenian, 
German, Bulgarian, and Roma people. As 
a result, hundreds of villages and towns of 
Crimea were emptied, while the ethnic com-
position of the population and living pat-
terns were entirely transformed. A complete
remodeling of the space took place. During 
the course of several years, Soviet authorities

the deserted regions with the people coming 
from other areas. Such acts by the authori-
ties led both to the physical displacement of 
groups of population, and subsequently fully 
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deconstructed the ethno-national and cultur-
al boundaries of Crimea. The article analyzes 
the problem of recreating the memory of the 
historical territory of the Crimean Tatars. The 

memory and collective experiences in the (re)
construction of space and the cultural land-
scape upon the repatriation of Crimean Tatars 
that coincided with the collapse of the Soviet 
Union. We suggest considering the issues of 
the return of Crimean Tatars to their histor-
ical homeland and the reclamation of their 
symbolic rights for their ethnic lands not only 

representatives of the Crimean Tatar self-gov-
ernment (such as the Mejlis of the Crimean 
Tatar People), but also in terms of personal ex-
periences of common people who have their 
own stories of deportation and return, which 
are intertwined into collective experience in 

as the narrative analysis of national print and 
online media (Avdet, Holos Krymu (The Voice 
of Crimea), Crimean Tatars, blogs on Facebook 
social media).

The theoretical and methodological basis for 
the study of places

The range of issues on the bonds of historical 
memory and the territory, as well as territorial 
identity, is represented in the research of many 
social disciplines such as cultural anthropolo-
gy, history, cultural geography, and sociology. 
In the contemporary research of commemora-

-
cept of the French researcher Pierre Nora, who 
introduced the idea of ‘places of memory’ (Les 

Lieux de Memoires).2 The analytical category 
of places of memory could also be used in the 
study of the processes of return migration of 
Crimean Tatars. However, if we consider the 
experience of this community, the remember-
ing and commemorative practices are only 
part of a more comprehensive and multifac-
eted process of return to the space and re-ter-
ritorization. 
Regarding the problems related to approaches 
to space, I believe the most fruitful to be the 

-
pology and cultural geography. Cultural ge-
ographers, in particular, actively use the term 
‘cultural landscape’ to imply a combination of 
natural environment and the results of human 
activities and culture.3 In this respect, cultural 
activities of humans are considered not only 
with regard to their material manifestations 

-
ties), but also as expressed by perceptions, 
folklore, artistic literature, public speeches, 
etc. The concept presented in a book “Map-
ping the Invisible Landscape” by Kent Ryden 

cultural landscape exists and is modelled not 
only in its physical manifestation, but also 
through viva voce traditions, folklore, and 
mythology, and under certain conditions this 
invisible landscape shall be materialized.4

The link between a territory and identity is an 
important topic of research of cultural anthro-
pologists as well. Sociocultural anthropology 

2 “Vsemirnoe torzhestvo 
pamyati“, Neprikosnovennyiy zapas, 2-3(40-41), 

 
3 Hrymych, Maryna 2016 “Kulturnyi 
landshaft: terminolohichnyi ekskurs“ Antropolohiia 
prostoru: zbirnyk naukovykh prats u 4 t. red. Maryna 
Hrymych. Kyiv: Duliby, T. 1: Kulturnyi landshaft 
Kyieva ta okolyts, 316.
4 Ryden, Kent C. 1993 

. 
Iowa City, IA: University of Iowa Press, 304.
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anthropology of space and place. For this re-
search, it is important to consider the assump-
tion that space is directly constructed through 
the meanings that individuals or groups of 
people assign to it. This standpoint allows us 
to consider space both as a physical category 
and also as a combination of human practices, 
ideas, emotional bonds, customs and bodily 
experiences.  The works of anthropologists 
actively employ the term of “producing the 
space.” It emphasizes the fact that a human be-
ing or a group of people shape their own actu-
al space through their daily activities, through 
verbalization practices, and through move-
ment and their everyday itineraries. The con-
cept of movement is of particular importance 
in the study of communities moving within 
the space, such as migrants. The relationship 
between the two concepts of space and move-
ment is highly instrumental to understand-
ing the construction of current Crimean Tatar 
identity. 
The link between the concepts of identity, 
memory and territory is a focus of researchers 
of history of Crimean Tatars in the 20th centu-
ry. Most researchers studying the issues of de-
portation and repatriation of Crimean Tatars 
considered the importance of the concept of 
historical lands and ethnic landscape. They 
include, in particular, A. Fisher,6 P.-R. Mago-
chy,7 E. Allworth,8 B. Williams9. In his research 
on the issues of deportation and repatriation, 
Williams states that it is the transference of col-

 Low, Setha M. 2009 “Towards an anthro-
pological theory of space and place.” Semiotica
(2009): 21-37. 
6 Fisher, A. W. 1978. Crimean Tatars. Hoover 
Press. 264
7 Magochii P.-R. 2014 Krym nasha 

8 Allworth, E. (Ed.). 1998. The Tatars of 
Crimea: return to the homeland: studies and documents. 
Duke University Press.
9 Williams, B. G. 2001. The Crimean Tatars: 

 (Vol. 
2). Brill. 488.

lective memory of homeland and the crimes of 
deportation through generations that helped 

communist rule and in the pursuit of their 
right to return.10 The issues of relevance of col-
lective memory and trauma in the processes 
of political consolidation and re-territoriza-
tion of Crimean Tatars in the successive years 
remained a focus of historians and anthropol-
ogists.11 For instance, the problem is studied 
in a monograph by US anthropologist Greta 
Uehling.12 The article by sociologists Theodore 
P. Gerber and Marina Zaloznaya13 also elabo-
rates on how constructs of collective memory 
have become the basis for the mobilization 
and shaping of group motivation for return 
migration (repatriation). The authors of the 
article approach voluntary group migration as 
a social ideology-based movement manifested 
in the mobilization of the community in order 
to reach the supra-individual goal. The scope 

-
search on land disputes in Crimea in the pe-
riod of adaptation of Crimean Tatars in their 

10 Williams, B. Glyn 2002. “The hidden eth-
nic cleansing of Muslims in the Soviet Union: The 
exile and repatriation of the Crimean Tatars“. Jour-
nal of Contemporary History, 37(3): 34 .
11 Sasse, Gwendolyn 2007 The Crimea ques-

. Harvard Uni-
versity Press. 400; Ayd ngün, Ay egül, and Er-
do an Y ld r m 2010 “Perception of homeland 
among Crimean Tatars: cases from Kazakhstan, Uz-
bekistan and Crimea.” Türk Dünyas  Sosyal Bilimler 

 Yaz, Issue
“Formuvannia obrazu etnichnoi batkivshchyny 
krymskykh tatar v umovakh repatriatsii ta 
oblashtuvannia v AR Krym“ Materialy do ukrainskoi 
etnolohii

spohadiv).“ Naukovi zapysky NaUKMA. Istorychni 
nauky
12 Uehling, Greta 2004 Beyond memory: the 
Crimean tatars’ deportation and return. New York, 
294. 
13 Zaloznaya, Marina, and Theodore P. Ger-
ber. 2012 “Migration as Social Movement: Volun-
tary Group Migration and the Crimean Tatar Re-
patriation.” Population and Development Review 38.2: 
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homeland.14 The important argument pursued 
by the authors is that the feeling of belonging 
to a place has a direct impact on the develop-
ment of demands to allocate individual land 
plots to the ownership of Crimean Tatars. 
Therefore, as the abovementioned brief over-
view implies, the study of the issues of iden-
tity and space can be localized at the intersec-
tion of several study areas, such as cultural 
geography focusing on space; history focusing 
on time; and cultural anthropology focusing 
on everyday human experiences.

The Historical and Social Context: Crimean 
Tatars in the Long 19th Century and the Short 
20th Century

In order to determine the place of the Crime-
an Tatar ethnic community within the cultural 
environment of the peninsula, it is essential to 
provide an overview of the ethno-demograph-
ic dynamics of the population in Crimea, and 
to present the ethnohistorical regional char-
acteristics of the Crimean Tatar communi-
ty. Crimean Tatars developed mainly on the 
Crimean peninsula and in the steppe part of 
Ukraine on the basis of the Turkic speaking 
population of the Black Sea steppe area, most-
ly Kipchaks-Polovtsi, and the multiethnic pop-
ulation of Crimean mountains. The establish-
ment of Crimean Khanate was a driving force 
behind the assimilation and consolidation 
processes among the population of the Crime-
an region. When Crimea joined the Russian 
Empire in 1783, the negligent Russian govern-
ment policy for integration of Crimean Tatars 
resulted in several huge waves of emigration 

 
-

14 Bogomolov, A. V., Danilov S. I., and Semi-
volos I. N. 2012 “Zemelnyie sporyi kak faktor sotsi-

.” Shidniy svit 4: 164-188.

pire, mostly to Anatolia, but also to Bulgaria 
and Romania. Trying to make up for demo-
graphic losses, the Tsarist government started 

-
pire to the emptied areas. As a result of these 

Tatars in the region shifted to Slavonic dom-
ination.  According to 1782 data, 411,000  

total population), while in 1864, after two 
large waves of immigration and due to natural 
population growth, Crimean Tatars numbered 
100,000 thousand persons and made up only 
half of the residents of the peninsula (Roslavt-
seva, 2008: 34).16 According to the 1926 census, 

of the total population of Crimea.17

Still in the early 20th century, before the arriv-
al of Soviet authorities, Crimean Tatars were 
quite a heterogeneous ethnonational com-
munity by origin and identity. At that time, 
local identity prevailed, based on relation to 

ethno-religious identity (by culture, language, 
th centu-

ry, there was still quite a distinctive division 
of Crimean Tatars into several local and terri-
torial groups with their peculiar linguistic and 
cultural features.
At that time, Crimean Tatars preserved an 
expressive sub-ethnic and sub-regional iden-

-

 Shvets, A. B. 2008 “Osobennosti vzaimod-
eystviya dominiruyuschih etnosov v kulturnyih 
landshaftah sovremennogo Kryima.” Uchenyie za-

 21(3) 
natural/uztnu/zapiski/2008/geography/uch_21_3g/
shvets_47.pdf
16 Roslavtseva, L. I. 2008 Kryimskie tataryi: 

. Moskva: MAKS 
Press, 333.
17 Aybabin, A. I. Gertsen A. G., and Hrapu-
nov I. N. 1993 “Osnovnyie problemyi etnicheskoy 
istorii -
rii 3: 217.
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-
rial groups of Crimean Tatars. It is generally 
acceptable to divide Crimean Tatars into three 
major local (subethnic) groups: jalyboilu, tat 
residing on the south coast of Crimea; ortalar 

called “central (midland) part”; steppe Tatars, 
sometimes referred to as (in the 1st half 
of the 20th century the general number of the 

-
cantly lower than in the mountain and south 
coast regions).18 A detailed look at the ethnic 
culture of Crimean Tatars shows that there 
was a more detailed division within each of 
the groups, for example according to the river 
valleys: the Belbek  or Kacha group. Presently, 
the academic discourse has featured peculiar 
sub-ethnonyms such as dzhenavyzler (origi-
nates from the word ‘Genoese’, as the resi-
dents of the village of Foti-Sala, Bakhchysaray 
district, were called, where many Genoese 

kjat-
fryd
people in the mountainous areas of Crimea, 
around the villages of Markur and Bahatyr, 
Bakhchysaray district); mare (part of south 
coast Tatars); terakaj (Kerch Crimean nogai). 
There are records that even in the middle of 
the 20th century Crimean Tatars, who were not 
part of the intellectual or cultural intelligentsia 
group, did not have any fully shaped national 
idea or feeling of belonging. A female resident 
of the mountainous Crimea recalls how her 
family and relatives saw themselves:

In the past, I have not even heard any word like 

18 Chubarov E. red Ocherki istorii i kul-
turyi kryimskih tatar. Simferopol : Kryimskoe ucheb-
no-pedagogicheskoe gosudarstvennoe izdatelstvo: 
21-23; Ebubekirov, Server. 2003 “Etnolinhvistychna 
dyferentsiatsiia krymskykh tatar” Visnyk Kyivskoho 
natsionalnoho universytetu imeni Tarasa Shevchenka: 
Istoriia .

Tatars. No one ever asked who we were. Everyone 
must have known we were Tatars, except for us. 
Rural residents were called koj adamlary [rural 
people].”19 

Thus, the regional identity of Crimean Tatars 
before deportation was rather fragmented and 
heterogeneous. It showed the entire complex-
ity of cultural and historical processes in the 
region of Crimea.

How the Collective Trauma of Crimean Ta-
tars and the Experience of Forced Migration 

of Place 

Crucial changes in the Crimean cultural land-
scape and in the identity of Crimean Tatars, 

and the feeling of place, occurred after the 
1944 deportation act. A formal basis for mass 
deportation of Crimean Tatars was the accusa-
tion of ‘State treason’ and collaboration with 
the German army that was raised towards the 
entire nation. Pursuant to the secret resolu-

, signed 
by Stalin, on 18 May, the operation started to 
displace the Crimean Tatar population from 
Crimea to the Uzbek Soviet Socialist Republic 
and to some other regions of the Soviet Union. 

-
sons in total were banished from Crimea in 
several days.20 After the war, they also sent all 
demobilized men who were serving in the Red 
Army at the time of deportation to the Central 
Asian Republics. People were transported in 

19 Interview with Fevziya, b. 1933, Nyzhnia 
Holubenka, 2006.
20 Chubarov E. red Ocherki istorii i kul-
turyi kryimskih tatar. Simferopol: Kryimskoe ucheb-
no-pedagogicheskoe gosudarstvennoe izdatelstvo: 
76.
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freight wagons and children and older people 
often did not survive the trip and died on the 
way to deportation destinations. At the places 
of deportation, Crimean Tatars lived under ex-

and under the curfew closing time that lasted 

registration. They were banned from visiting 
neighbouring places, even in case of death of 
someone in the family.21 Perpetrators were 

deportation, a huge number of people died of 

of displacement, the Soviet authorities initiat-
ed the process of “Slavonization” of Crimea. 
It took only several years to rename almost all 
Crimean Tatar toponyms in Crimea. Mosques 
and public places were converted to serve oth-
er needs and Islamic cemeteries destroyed. At 
the same time, a process was initiated to set-
tle people coming from other regions of the 
USSR, mostly from Central Russia, in devas-

-
cials went the extra mile beyond demographic 
and landscape transformations. In this period, 
a gradual process started to obliterate or nega-
tivize information about the Crimean Tatars in 
history textbooks and reference books.22 Thus, 
after only several decades, few things within 
the Crimean space were really reminiscent of 
the presence of the Crimean Tatar community 
in the recent past.

21 Khaiali, Rustem 2013 “Deportatsiia 
krymskykh tatar ta rehuliuvannia orhanizatsii 

Yurydychna Ukraina, 3: 21-26; Honcharov 
O. P., Khomenko M. M. 2003 “Usna istoriia 
krymskotatarskoho narodu KhKh stolittia (za 
materialamy etnoloho-kraieznavchoi ekspedytsii)” 
Visnyk Kyivskoho natsionalnoho universytetu imeni 
Tarasa Shevchenka: Istoriia
22 Magochii P.-R. 2014 Krym nasha 
blahoslovenna zemlia. Uzhhorod. 130.

An important consequence of the forced de-

and blurring of internal cultural and territorial 
boundaries within the community of Crimean 
Tatars itself. At the same time, the collective 
memory of the ethnic territory and the trau-
ma of losing it shaped the ideological core 
that facilitated the political consolidation of 
the Crimean Tatar people during the years of 
exile.
After the forceful loss of the territory and 
upon integration into an entirely new and 
unfamiliar cultural environment, the terri-
torial and national identity of Crimean Ta-
tars adapted. The ethnic policy of the Soviet 

with moral and ethical categories of treason, 
and its condemnation encouraged Crimean  
Tatars to consolidate and engage in resis-
tance. The main goal of the political strug-
gle was not only the return of the Crimean 
Tatars to the historical homeland, but also  
moral rehabilitation after the unfair accusa-
tions of crimes aimed at the entire community.
In this respect, we could rely on the ana-

research of Soviet society and cultural 
trauma. While describing the outcomes of 
repression, he articulates that several gen-
erations had to live through the disaster.  

 
second and the third generations felt grief 
and anger. They are not the eye-witnesses of 
the events, but they recreate the disastrous 
experience of their parents and grandparents 
through other means of expression such as 
literature, poetry, cinema, and even scholarly 
historiography.23

In the case of the Crimean Tatars, we could 

23 Etkind, Aleksandr 2013 “Rabota gorya i 
utehi melanholii” Neprikosnovennyiy zapas 89 (3) 

://www.nlobooks.ru/node/3730
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trace the same processes of coping with the 
disaster and grief. It is probable that experi-
encing unfair punishment and the new feel-

resulted into a large-scale political movement 
of resistance of Crimean Tatars to Soviet au-
thorities, and led to return migration. It was 
the second and the third generation who 
had to bear the social economic and material 
hardships of spontaneous repatriation that  
was taking place in the 1980s and 90s. One of 

-
tion of dignity and renewal of justice in respect 
to parents and grandparents, as well as the 
willingness to give them an opportunity “to 
die in their native land.”
Just as during the last half of a century, now-
adays there is a relevant discourse (both 
public and private) of coping with the loss 
due to deportation. For many decades, the 
Crimean Tatars grieved for the victims of 
deportation on the day of commemoration 
on May 18. However, today, the public dis-
course maintained by the third generation 
raises the issue of introducing a new date of 

 
“Avdet Kuniu.” In the following, the signif-
icance of the day of grievance, May 18, for 
Crimean Tatars is explained by the author of 
the initiative in the ‘Avdet’ newspaper: 

Every Crimean Tatar person carries within himself 
-

people faced when deported to the remote steppes of 
Middle Asia and the cold lands of Siberia. May 18 
is a day to commemorate – it is the day burnt out 

love to its people and to the Homeland.24 

24 Kerimov Emir “Nashemu narodu nuyhen 
‘avdet kuniu’ - ‘den vozvrashchenia“ Crimean 

Next, the author of the article substantiates 
the need to introduce a new date to commem-
orate the feat of the second and third gener-
ations who had become a social basis for the 
resistance movement and managed to arrange 
mass repatriation:

The mass return of the people to their Homeland 

is not a one-day process. And neither one month, 
-

will last for many more years to come. I believe it 

Therefore, the important factors shaping 
group identity of Crimean Tatars and the feel-
ing of belonging to a place presently include 

in the 20th

forced deportation of 1944, and mass repatria-
tion after the fall of the Soviet Union. 

Homecoming of Crimean Tatars and Recla-
mation of a Symbolic Right to Land

their ethnic homeland started in the 1960s, es-
pecially after 1967, when the decree on the ille-
gitimate nature of previous allegations against 
Crimean Tatars was adopted. However, the 
Soviet government failed to go further than 
the mere declarative rehabilitation of Crime-
an Tatars, as they received the actual right to 
return much later. In the 1960s/80s, a large-
scale phenomenon occurred among Crimean 

Tatars 17.06.2017 https://www.crimeantatars.club/
blogs/nashemu-narodu-nuzhen-avdet-kunyu-den-
vozvrashheniya

 Kerimov Emir “Chto na drugoy chashe 
vesov“Avdet 19.06.2017 avdet.org/ru/2017/06/19/
chto-na-drugoj-chashe-vesov/
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Tatars that could be described as ‘heritage 
tourism’, if ‘tourism’ is the right word for des-

come back to their native villages or family 
homes at least for several days. Entire families 
went to Crimea “for vacation.” During their 
stay on the peninsula, Crimean Tatars visited 
their native villages, came back to their fami-
ly homes, and looked for remains of cemeter-
ies with their ancestral graves, and travelled 
around the peninsula. They brought ‘souve-
nirs’ from Crimea for their friends and rela-
tives, such as water from the wells, a bit of soil,  
or an apple from their home garden. During 

least in their minds, their former space, their 
native landscape and territories where the 
Crimean Tatars had been displaced from. For 

Crimea to her parental village of Otuz (pres-
ently Shepetivka) in the second half of the 20th 
century: 

to have it. I remember there was heavy rain and 

some water from Crimea, from her well. That’s  
that. There’s my late uncle, they used to have their 

write back to have us with them, and we used to 

but back then, especially the old people, the old peo-

.26

in Crimea permanently. As we know, most of 
them failed.
The relocation of Crimean Tatars took place on 
a truly massive scale in the late 1980s and the 
early 1990s. The mass migration of Crimean 
returnees to their native lands accelerated due 
the crisis of the Soviet system and the collapse 
of the totalitarian state, the proclamation of 
Ukraine’s independence and the adoption of a 
number of legal acts in the newly created gov-
ernment that facilitated repatriation processes 

-
sions.27

Even though Crimean returnees actively rec-
reated the old pre-deportation Crimea in their 
imagination and in narratives, in reality the 
cultural landscape of the Crimean peninsula 
underwent a crucial transformation. The re-
turnees themselves, upon their return while 

entirely new cultural and geographical image 
of Crimea.
When coming to Crimea, Crimean Tatar fam-
ilies faced the choice of their place of resi-

for places of residence were economic and 
administrative preconditions. As we know, 
in the late 1980s, Crimean Tatars were still 

 
areas and the area around the city of Simfero-

26 Interview with -
etivka, 2010.
27 Khavadzhy D.R. 2008 “Pravovi pidstavy 
repatriatsii osib, deportovanykh za natsionalnoiu 
oznakoiu, do krymskoi oblasti URSR“  Krymskyi 
yurydychnyi visnyk. Naukovyi zbirnyk. 3 (4)   http://
www.nbuv.gov.ua/portal/soc_gum/Kyuv/2008_3/3-
4/18.pdf
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pol.28 The choice for the place of residence 
was also predetermined by economic factors: 
proximity to big cities and infrastructure. To-
day, the largest numbers of Crimean Tatars 
live in central parts of the peninsula: Bakh-
chisaray, Simferopol, Bilohirsk districts. A 
large share of Crimean Tatars also resides in 
the eastern part of the peninsula (Leninskyi, 
Nyzhniohirskyi districts, Feodosia municipal-
ity). When asked why families returned to a 

their decisions were only governed by the cir-

whenever they were able to. For example, let 
us consider the analysis of information collect-

between 2006 and 2011. In this study, 212 old 
residents were interviewed. Only 19% of them 
(41 persons) returned to the area they were 
born. Only 8 % (17 persons) returned to their 
native village or town. However, a more de-
tailed analysis of the results of ethnographic 

on the pre-war reality. Despite administra-
tive or economic constraints, Crimean Tatar  

-
est to their ancestral pre-deportation places of 
residence in terms of geography and climatic 
conditions. 
In particular, in the town of Bakhchisaray and 
in the villages of Bakhchisaray district, of the 
60 respondents born in Crimea prior to depor-
tation, 43 persons originate from the moun-
tainous and sub-mountain Crimea (Bakhchis-
aray, Bilohirsk, Simferopol districts), while 
31 persons were born in this area. Only 10 re-
spondents were born in the villages of south-
ern coast, while seven persons were born in 

28 Bogomolov, A. V., Danilov S. I., and Semi-
volos I. N. 2012 “Zemelnyie sporyi kak faktor sotsi-
alnyih  v Krymu“. ShIdniy svIt 4:164.

the district of the steppe part of Crimea. The 
situation is even more indicative in the west-
ern steppe part of Crimea, such as Saky dis-
trict and the town of Yevpatoria (large urban 

-
ous areas of Crimea, while others were born 
in western steppe parts of Crimea (Rozdolne, 
Saky, Chornomorske districts, etc.), and in the 

to the western steppe part of Crimea (2007 and 
2010), we never met any natives from the parts 
of the southern coast of Crimea, even though 
we do not exclude their minor presence in 
this region. In the eastern sub-mountain part 
of Crimea (the town of Staryi Krym, Kirovske 
district and the surrounding areas, and also 

-

43 interviewed respondents originate from 
the southern coast of Crimea, mostly from the 
eastern part (villages of Uskut, Tarakhtash, 
Vorun, a.o.). Other informants were born in 
sub-mountain Crimea and eastern steppe 
parts (Lenine, Sovietskyi, Kirovske districts). 
The population of the capital of the Autono-
mous Republic of Crimea, the city of Simfero-
pol, and the surroundings, is the most diverse 
(12 of the 31 respondents come from the moun-
tainous region, 14 from the southern coast, 

Crimea). Even though the number of Crimean 
Tatars is much lower than in the mountainous 
and steppe parts, there are also many people 
on the southern coast originating from this re-
gion. All respondents we talked to during the 

Moreover, 9 of the 10 persons interviewed 

and Soniachna Dolyna) are currently residing 
in villages they were born in or where their 
parents come from. Only one respondent was 
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down on the southern coast along with her 
husband, a native coaster. This data is obvi-

-

was to record extended interviews on ethno-
graphic topics, not to record quantitative data. 
Nonetheless, even the rough numbers could 

territorial groups of Crimean Tatars with cer-
tain regions on the Crimean peninsula. The 
problem of territorial allocation of Crimean 
Tatars needs further research involving special 
sociological methods. The respondents them-

-
ing is an excerpt from an interview recorded 
in the Crimean Tatar neighborhood of the city 
of Yevpatoria:

- Why Yevpatoria? Why the steppe part of Crimea?
- There was no other place back then. In this part, 

-
where. Only Yevpatoria, it was a sort of a center. 

- But still not in Bakhchisaray? Are there Crimean 
Tatars, too?

-
tains. And vice versa, - you cannot force a ‘tat’ into 

I actually went to visit Bakhchisaray, or Simfer-
opol, and I don’t feel comfortable there. My son-
in-law comes from Bakhchisaray. He is a ‘tat’, so 

discomfort. And here I come to Ismail-Bey – I feel 

-
 

place. It is hard to explain. But it is a fact.29

An important part of the repatriation process 
were travels to native villages and grandpar-
ents’ homes. The following is an excerpt from 
an interview about how a Crimean Tatar fam-
ily was searching for the place where an old 
village used to be: 

1991. We went to check where it was, their father’s 

Razdolnoye (Aqseyh) district. There was only a 
-

of a house. 
Ak. Even no foundations. Even the cemetery – is 

there. Not even a well.

M. We were so upset, very upset.

Ak. It was only because my father was 12 when 
they were deported. My late father’s memory was 

we could locate the place. There was no road, noth-

you name it? The place where they disposed the 
coal – kultobe. Kultobe only remained. But it was 

only due to the well and the kultobe.30

Of particular interest is the story of return to 
the native village of the family of Refat Mus-
limov recorded in summer 2010 in the village 
of Soniachna Dolyna. The interview describes 
the forms and methods of regional adapta-

29 Interviews with Akim, b. 1967, Yevpato-
ria, 2010.
30 Interviews with Akim, b. 1967, Mestura, 
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tion of Crimean Tatars in the conditions of so-
cio-cultural life on the peninsula at that time 
as illustrated by one family, and by a small 
community of the village of Soniachna Doly-
na (near the city of Sudak). Refat’s family was 
one of the few Crimean Tatar families who re-
turned to Crimea in the late 1960s when the 

in Crimean villages was still on. They had to 
undergo a number of administrative obstacles 
and everyday hardships. Refat largely contrib-
uted to the rebirth of the Crimean Tatar com-
munity in his native village, and also to the 
renovation and revival of Muslim landmarks 
and to raising awareness of the native lands. 
As a result of the many years of persistent 
work in research of the history of the area, 
Refat published a monograph about his na-
tive village, the history of its citizens, culture, 
and ethnography in 2010.31 The example of the 
78-year-old Refat-aga, a mechanical engineer, 
is interesting also in terms of being illustra-

the place and national identity in repatriation 
processes.
After the places of residence were selected, a 
lengthy process of obtaining land plots and 
building houses started. The under-regulat-
ed legal framework for the mechanism of al-
locating land and housing to the ownership 

issues.’ In fact, for several decades, the most 
widespread form of meeting the demand for 
land or housing for Crimean Tatar return-
ees (a cause also later joined by some Slavic 
residents of the peninsula) was the so called 

-
nized groups of returnees found mostly ne-
glected and state-owned land plots and ar-

31 Muslimov R., Sudaknyn’ il’vany Kioz, Ak-
mesdzhyt, 2010.

built temporary structures on them to mark 
each individual plot. Later, usually after sev-
eral years of negotiating with the local admin-
istration and court procedures, the property 
was privatized and the ownership allocated 
to the picketers. The main idea behind the 
acts of land activists was to reclaim property 
rights to land for the returnees in their ances-
tral lands. As the researchers A. Bohomolov, 
S. Danylov, and N.Semyvolos duly stated in 
their article, such approaches are based on 
the principles of moral economy and the dis-
course of restitution of the lost property due to 
deportation, since the discussions on the need 
to resume the right to the ‘parental, ancestral 
home’ are very widespread.32 In one of the in-
terviews to local press in 2017, a Crimean Ta-
tar who was risking exemption from property 
rights to the land plot and who experienced 
pressure from the local administration de-
scribes in much detail the idea that Crimean  
Tatars invested into the concept of land as 

of land means being deprived of homeland.” 
The American researcher Greta Uehling 

plots by representatives of the Crimean Ta-
tar community and aptly observed that the 
main strategy of the returnees was to appeal 

defending their land titles had an expressed 
performative nature.33

years  of repatriation, the construction of pri-
vate households and land ‘activism’ made 
Crimean Tatars quite noticeable social ac-
tors in the visual landscape of Crimea. The 

32 Bogomolov, A. V., Danilov S. I., and Semi-
volos I. N. 2012 “Zemelnyie sporyi kak faktor sotsi-
alnyih  v Krymu.“ ShIdniy svIt 4: 181.
33 Uehling, Greta 2004 Beyond memory: the 
Crimean tatars’ deportation and return. New York: 
221.
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new developments, with mosques and min-
arets, are found in all regions of Crimea and   
produce an entirely new image of towns, vil-
lages, and their public spaces.

Reconstruction of Imaginary Landscape and 
Creation of a New Environment

After repatriation, Crimean Tatars faced the 
active process of locating themselves within 
the cultural environment of Crimea, as well as 
constructing and reconstructing the imaginary 
representation of the old Crimean space, not 
yet desecrated by Soviet regime. 
Individual family stories about the pre-depor-
tation past often recreate in memory a former 
grandparental or great-grandparental land-
scape. The typical narratives describe and enu-
merate surrounding villages, depict natural 
landscapes and peculiarities of housekeeping 

-
izens, and also mention names of streets and 
neighbourhoods. These oral texts very often 
include comparisons of local elements of the 
culture of Crimean Tatars: the peculiarities of 
rituals, food, clothing, folklore, and dialects. 
The following is an example of a typical story 
of Mustafa: 

From Yalta to the direction of Simeiz, they called the 
area Ashakoi [lowland villages]. To the direction 
of Simeiz, they called the area Yuvkharikoi [high-
land]. -

 kukurudz, around Si-
meiz they called it nazut, and around Gurzuf they 
called it afrata. But actually it is mysyr-bogdai.34 

These are the family stories that make up the 
complex mosaic of memory of the old Crime-

34 Interview with Mustafa, b. 1917, Simfero-
pol, 2007.

an Tatar Crimea. It cannot be reconstructed 
in detail but it can be remembered and con-
structed in the mind. 
A recent form of recreating and forwarding re-
gional identity and collective memory of terri-
torial origin is the tradition of annual meetings 
of people originating from certain villages in 

koydeshler. Such regular events 
have taken on forms similar in some character-
istics to calendar celebrations. Every year, or 

villages hold meetings of fellow villagers born 
in Crimea before 1944. Children and grand-
children are also welcomed to the meetings. 

and includes elements such as shared meals 
and collective prayer (dua) to commemorate 
ancestors and people who died in the foreign 
land. Old people tell stories about their native 
villages to the younger generations, retell lo-
cal legends, and sing songs. During the collec-
tive meetings, they also clean old cemeteries. 
In summer, from May to October, Crimean 
newspapers are full of announcements about 
the meetings of fellow villagers, for example: 

-

please make a donation…  

Families often organize trips to their parental 
villages by themselves:

He took the children there. Well, 

 Announcement for the “Meeting”, Golos 
Kryma, 2010, June, 4.
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-

there, some utensils, whatever. So my husband 

-
noye […]. They often went there. He took the chil-
dren there and showed it to them36

Therefore, in the modern communicative set-
ting, we can see the overlapping of several 
spatial coordinates that embody reality of dif-
ferent times, such as the present day, pre-de-
portation era, and the period of deportation. 
In addition to announcements about meetings 
of fellow Crimean villagers, the ethnic press, 
in particular, often publishes calls for meet-
ings of neighbours, fellow classmates, work 
colleagues, former residents of certain villages 
and towns in Uzbekistan who are now scat-

An important part of stories about the return 
of the family to Crimea consists of recollec-
tions of meetings with the long-term residents 
of Slavic origin (Ukrainians and Russians) 
who used to live nearby before the Crimean 
Tatars were deported from Crimea. The stories 
about the neighbours always focus on their 
awareness of the Crimean Tatar language, 
customs, and folklore. Old neighbours are of-

peninsula after the deportation of Crimean 
Tatars and do not remember the presence of 

Old Slavic residents of Crimea act as eye- 
witnesses of the presence of Crimean Tatars 
within the Crimean space before the war. The 
following interview quotes contain descrip-
tions:

36 Interview with Aliye, b. 1966, Bakhchis-
aray, 2010.

Ukrainians were there. We used to be like brothers 
and sisters with them. They used to be everywhere, 

-
yosha was like a brother. We were all friends, like 

Even the other one, he died recently.

son went to set up his phone, my son would enter 

-
tar) And he said: “How come you are not a Tatar 
but you don’t say hello in Russian?” And he would 

37 

Next comes a story by a woman who was born 
in the Nyzhnyohirskyi district in Crimea, in 
the village where Crimean Tatars, Russians, 
and Ukrainians used to live side by side. Her 
story is especially emotional when she men-

-
ter many years of separation: 

They stayed there, the Russians. Huh, what a meet-

-
tar, those who were closest, not all of them. Here’s 
auntie Olia, and auntie Lena, they used to always 

38 

Here’s a story by Refat M. about a casual en-
counter with an old neighbour: 

I came across one man, in 1974. He would stare 
at me and ask: “Are you from Kozy?” I reply: 
“Yes, I am from Kozy.” “Wait a second, - he 
says, and stares at me, and then says, - are you 

37 Interview with Luftiye, Kuybysheve, 
2006.
38 Interview with Kurtotay, b. 1926, Bakh-
chisaray, 2010.
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the son of a Muslim?” He’s Russian, Russian 
he is. His name was Petka. “Yes, I am, - I re-
plied, - I am his son, how do you know my fa-

 
Tatar. But it was uncle Petia Sharkov, their house is 
still there. His mother, auntie Marya was a very nice 

 

person.39

-
an Tatars and Slavic residents of Crimea who 
came there after the deportation of Crime-

mostly treat each another as foreigners, out-
landers, and rivals who would claim their 
territory. The two groups do not have any 
common historical memory or cultural bonds.  

right to their historical homeland would pro-
voke the following response among the reset-
tled Russians and Ukrainians: “Where is my 
homeland? What is my nationality?”40

One of the methods of certain ethnoreligious 
groups is to reclaim a geographic space to in-
corporate the existing environment into the 
religious life of the community. This form 
of adaptation to new cultural landscapes is 
the construction of buildings for public wor-
ship. A temple is a material incorporation of 
a certain religion, while religious buildings 
have always been a spatial embodiment of a 
religion for the population of certain territo-
ry. Today, the minarets have again become 
an integral part of the Crimean landscape. At 
the same time, they act as spatial markers for 
the presence of Muslims within the cultural 

39 Interview with Refat, b. 1932, Soniachna 
Dolyna, 2010. 
40 Interview with M., Bakhchisaray, 2008

environment of the Crimean peninsula. Over 
the last decades, the Muslim community has 
built dozens of religious buildings in Crimea, 
mostly new mosques in the areas of compact 

mosques had been constructed on the pen-

Crimean Tatar Muslim community, and 146 
facilities were adjusted for worship.41

In addition to religious buildings, a sacral 
space is shaped by the loci connected with the 
remembrance of the dead, such as graves and 
cemeteries. The places of collective memory 
of the Crimean Tatar ethnic community are 
the remains of cemeteries destroyed after the 
banishment of Crimean Tatars from Crimea. 

rebuild cemeteries. Monuments and memorial 
sites are constructed to commemorate the dead. 

cemeteries is also present in the national me-
dia. The following is a excerpt from an article 
about the construction of a new vacation house  

cemetery:

Activists demand the termination of the construc-
tion of houses and the allocation of plots on the ter-
ritory of the old cemetery, and call for the erection 

some human bones were thrown away on the road 

house district.42

Oral and printed narratives are particularly 
-

stroying cemeteries and desecrating the mem-
ory of the dead: 

41 Bulatov, A. 2008 “Islam u Krymu. Suchasni 
aspekty rozvytku” -

42 Ablaeva, A. “Dachi na kostyah“ Golos 
Kryima 2009.08.11.
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the ancestors in Crimea are stamped out of exis-
tence.43 

Oral accounts of those who inform about 
search activities and the discovery of old cem-
eteries are particularly emotional: 

mother is there They plowed. I 
know the place, I went there and cried. That was it, 

it.44 

In Crimea, local communities nowadays also 
initiate the construction of monuments and 
memorials to commemorate the soldiers who 
perished in the Second World War (see Fig. 
13). Crimean Tatar names of the Red Army 
soldiers who died on the fronts of the Great 
Patriotic War serve as a materialized dis-
pelling of a Soviet myth on the mass cooper-
ation of Crimean Tatars with the Nazis which 
still resounds within the information space of 

discourse.
Today, there is a gradual rebirth of the old 
tradition of worshiping local sacred places 
(Aziz). It is part of the reintegration process of 
Crimean Tatars into the native landscape af-
ter many years in exile. Under the complicat-
ed conditions of the socio-political life on the 
peninsula today, the willingness of Crimean 
Tatars to restore their Muslim shrines would 
often provoke a public response. Thus, the 
restored shrines would often be vandalized. 

-

43 vdet 2009.12.28  
ru/2009/12/28/proekt-pamyatnika-zhertvam-depor-
tatsii-v-g-saki/
44 Interview with Kurtotay, b. 1926, 2010.

lated. For example, in summer 2006, an ar-
gument arose around the Bakhchisaray me-
dieval Aziz that used to have shopping stalls 
on top during Soviet times. Demands by the 
Crimean Tatar community to stop commercial 
activities on the territory of the sacred place 
caused a negative response from part of the 
local Slavic population. Tensions culminat-
ed and led to a clash between some Crimean 
Tatars, law enforcement bodies and the local 
Russian population. Back in the early 20th cen-
tury, there used to be the popular religious 
practice of parallel or mixed pilgrimage of the 
representatives of several religious groups to 
one sacred place. However, as a result of the 
Soviet government’s displacement policy, the 
tradition of religious tolerance has almost van-
ished. Today, Muslim religious objects also 
become spatial markers that take on political 

presence of Crimean Tatars in the Crimean 
landscape.
One of the ways for Crimean Tatars to reclaim 
native space nowadays is the movement to re-
vive the old toponymy of Crimea. It is known 
that after the displacement of Tatars outside 
the peninsula almost all names of Turkic top-
onymy were randomly substituted with Slavic 

-
tion.  The need to bring back the old names 

-
dia. Presently, it is common among Crimean 
Tatars to refer to the places of compact set-
tlement with the old Turkic toponyms or the 
new equivalents. As a result, the map now 
has new Tatar villages and neighbourhoods, 
such as Ismail-Bey in the suburbs of the city 

 Mohyla. D. V. 2008 “Pereimenuvannia 
nazv administratyvnykh obiektiv v Krymu yak 
naslidky deportatsii 1944 r. krymskykh tatar, 
bolhar, virmen ta hrekiv” Uchenyie zapiski Tavriches-

  universiteta im.  
21 (2): 301 31.
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of Yevpatoria, Khosh-Keldy and Ak-Mechet 
in the suburbs of the city of Simferopol, Dz-
hanykoy near the city of Kerch. The newly 

Khadzhy-Sala near the cave town Mangup 
and Kamysh-Kora nearby Simferopol. Tatar 
microtoponyms are used as names of streets 
to commemorate prominent Crimean Tatar 

Thus, in the city of Simferopol there are streets 
called Ozenbash, Fenerli, Kemal Yakub, Dev-
let Hirey, lanes of Dua, Adalet, and many oth-
ers with such names.
Other forms of return and retranslation of col-
lective memory of certain localities in Crimea 
is an amateur local history movement and 
the publication of new local history books 
on history, culture, ethnography, and on the 
toponymy of certain Crimean Tatar villages 
and localities.46 Local historical literature of a 

in the Crimean Tatar language. It provides 
information about the pre-deportation life of 
Crimean Tatar communities in certain regions 
of Crimea. Local researchers and amateurs en-
thusiasts of local history arrange expedition 
trips aimed at recording testimonies from old-
time residents and recreating local elements of 
culture, recording dialect words, local topony-
my and mapping the old pre-deportation land-
scape. One of the amateur local historians is 
Hirey Bairov, who has a medical background.  

of fellow countrymen and conducting inter-
views with the long-term residents of Crimea, 
while also publishing local history articles on 
social media and posting recordings on the 
Youtube. According to Hirey, the objective of 

46 For example, over the past 20 years, books 
on the following Crimean settlements have been 
published: Kuchuk-uzen, Ulu-Uzen, Khapskhor, 
Uskiut, Demyrdzhy, Koz.

his work is to recreate the historical memory 
of Crimean Tatars and to pass it down to fur-
ther generations.47 Such scrupulous work with 
the memory involves the incorporation of in-
dividual memories and stories into the collec-

generations. Another objective is to recon-
struct the invisible, in many respects idealized 
image of a Crimean space which has ceased 
to exist decades ago and which is not possible 
to physically recreate, but can be envisioned 
through texts and artistic imagery.
Crimean Tatar culture is represented within 
the peninsula space through the creation of 
tourist infrastructure objects that use ethnic 
symbols and motifs. In Crimea, they started 
launching small private ethnographic mu-
seums in popular tourist destinations. The 
small museums in the village of Sokolyne 
(Bakhchisaray district) and in the town of 
Staryi Krym have long been known. They 
hold ethnographic exhibitions and reproduce 
traditional interiors. The visitors can also try 
the national cuisine. In Yevpatoria, the mu-
nicipality and private business cooperation 
(the project was launched in 2006-07) result-
ed in the establishment of a tourist facility in-
cluding the reconstructed medieval gate and 
a hotel, restaurants, and cafés in ethnic style 
(Fig. 16). The coordinator and initiator of the 
project of creating a Crimean Tatar tourist 
center in Yevpatoria (“Odun-bazar-kjapusy”), 
Diliara Yakubova, focuses on the need for the 
Crimean Tatar cultural elite to realize the need 
to shape a positive image of Crimean Tatars, 
their history and culture, also by means of 
touristic objects and excursion programs: “It 
is important to build a bridge, it is important 

-

47 Interview with Hirey, b. 1983, Kyiv-Alush-
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ment each other.”48 As a result, the historical 
tourist facility has fully changed the image of 
one district within the city as well as the entire 
city of Yevpatoria. The goal of the project was 
reached: presently, Crimean Tatar heritage 
claims a notable place in the cultural land-
scape of the city and is associated both with 
the distant past as well as with quite modern 
and relevant forms.
The presence of Crimean Tatars in the con-
temporary Crimean geography and public 
space can be noticed in such details as names 

and cities. This visibility within the space is 
very important for Crimean Tatars themselves. 
Thus, in the Avdet newspaper, the authors of 
the article thoroughly collected photos and 

49 
Whenever we consider the processes of repa-
triation and adaptation of Crimean Tatars in 
Crimea in terms of their relation to the space 
and territory, we can provisionally identify 
two strategies (interrelated strategies) of mo-
tivating and incorporating the community’s 

strategy is about daily work with memory and 
the past, as well as activities on sacralization 
of the space or memorial sites, according to 
P. Nora. The second strategy is rather more 
material in its form. It is based on everyday 
practices and is future-oriented. It is manifest-
ed in everyday activities that make Crimean 
Tatars more visible within the public space 
of Crimea: it includes construction activities, 
and activities representing Crimean Tatars in 

organic combination of these two ‘strategies’ 

48 Interview with Diliara, b. 1960, Yevpato-
ria, 2010.
49 Avdet, 2016, August, 31 

-
tatarskih-magazinov/

encourages Crimean Tatars to refresh the old 
epithet of the ‘minaret-Chebureki’ Crimea  

and critic Osip Mandelstam regarding the 
popular image of Crimea.
The assertion of rights to their own territory, 
both in physical and in symbolic terms, was 
a complicated and lengthy process for Crime-

of Crimea for the leaders of the Soviet Union 
-

thorities to reject Crimean Tatars’ intention to 
return to their native land. When compared 

Crimean Tatars in some respects had to take 
a much more complicated road to return. In 
particular, some deported nations, such as the 
Kalmyks, Chechens, and Ingushes, were al-
lowed to return to their historical lands much 
earlier than Crimean Tatars. They took this 

 It has not 
been a long time since the period of depor-

-
cially displaced persons managed to migrate, 
unlike in the case of Crimean Tatars where it 
was the second generation. When compared 
to other Crimean deported nations (Greeks, 
Germans, Armenians, Bulgarians), it must be 
mentioned that Crimean Tatars had the most 
powerful and long-standing political human 
rights movement that consolidated all the de-
ported Crimean Tatars in their pursuit to re-

 Avdet, 2016, July, 14 
ru/2016/07/14/cheburechno-minaretnyj-krym-dolz-
hen-sozdat-novye-obrazy-budushhego-2/

 Bakaev A. 2012 Vosstanovlenie Cheche-
no- Ingushskoy ASSR: predposyilki, usloviya i eta-

godov) / avtoref. diss. kandidata istoricheskih nauk. 
Pyatigorsk, 27; Yanova, M. V. (2011). “K voprosu ob 
istorii vosstanovleniya avtonomii kalmyitskogo 
naroda: po dokumentam tsentralnyih arhivov“. 

-
, (2)   
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turn to their homeland. In terms of territorial 
identity and belonging to a place, the concepts 
of ‘larger’ and ‘lesser’ homeland for Crimean 
Tatars as indigenous people are fully identi-
cal. This is unlike representatives of other de-
ported ethnic groups in Crimea who would 
someway or other often feel their bond to the 
‘large metropolises’ such as to the territories 
and communities of other countries. A similar 

analyzed in the article by P. Meylakhs as illus-
trated by Meskhetian Turks.
After the annexation of Crimea by the Russian 
Federation in 2014, the competition between 

order to ideologically justify aggression on 
the part of Russia, a historical myth about the 
Russian Christian Crimea as well as this ter-
ritory as “genuinely Russian land” started to 
be exploited more actively.” Exploiting this 

journalism and political statements will have 

the representatives of two dominant ethno-re-
ligious groups of Crimea: Crimean Tatars and 
the Russian-speaking Slavic population. Re-
pressions against the political leaders of the 
Crimean Tatar nation and the policy that led 
to the forced displacement of some Crimean 
Tatars to continental Ukraine (mostly for po-
litical and religious reasons) shapes a new 
image of the homeland lost again among the 
displaced persons. The indirect sources (so-

media) produce an impression that Crimean 
Tatars who stayed in the peninsula largely be-
lieve that the return to the homeland came at 

 Meylahs, P. 2006. “Otdavaya“ rodine» 
dolzhnoe: Opyit etnosimvolicheskogo analiza 
sluchaya turok-meshetintsev tsentralnoy Ros-
sii». Ab Imperio, (2), 233-273.

because of repressions and change of political 
order. Despite the continuous repressions and 
pressure from the authorities, Crimean Tatars 
believe they need to stay in Crimea and in-

Tatar segment of Facebook and some media 

“The four will save 
It means that the only way to become 

rooted in your own land is to naturally grow 
the population. In other words, each Crime-
an Tartar family should have at least four 
children. According to the Crimean reporter 
Maksym Mireyev:

-
lism – the non-violent reclamation of Crimea by 

population. I think it is the last chance for Crimean 

-
tion is de facto over.”53

The cultural anthropological approach to 
studying the belonging to a particular terri-
tory (described in the work by S. Low ) as a 
combination of practices not only of commem-
orative nature related to ideology, religion, or 
mythology, but also of everyday secular ac-
tivities manifesting the aggregate of person-
al experiences of humans, allows us to take a 

-
ating the place.” Crimean Tatars had to tackle 
numerous minor issues for a quarter of a cen-
tury in Crimea, such as planning to move with 
the family, looking for lands for construction, 

 Mireev, M. «Chetvero nas spasut?» Avdet. 
2014 21 ://avdet.org/ru/2014/07/21/chet-
vero-nas-spasut/

 Low, Setha M. 2009 “Towards an anthro-
pological theory of space and place.” Semiotica
(2009): 21-37. 
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defending their property rights, searching for 
employment and study places for themselves 
and their children, furnishing the streets of 

process, the concept of land and homeland has 
acquired multiple meanings, not only for the 
ancestral land but also the current home.

Conclusions

The population of the Crimean peninsula un-
derwent crucial ethnic, demographic, and so-
cial transformations in Soviet times. First and 
foremost, this was due to repressions against 
Crimean Tatars who experienced mass de-
portation to the republics in Central Asia and 
some northern regions of Russia. These acts, as 

-
ple from other places of the Soviet Union, have 
entirely changed the cultural landscape and 
national composition of the population of the 
Crimean peninsula. The acts of the totalitarian 
regime laid the foundations for long-standing 

-
sults we can observe in the present day reality 
of political and cultural life of the peninsula.
The common memory of the historical home-
land and the image of the native home has 
played and still plays an important role in the 
processes of re-territorization of the Crimean 
Tatars in Crimea. The migration processes of 
the second half of the 20th century (deportation 
of Crimean Tatars and return to the homeland) 
led to the blurring of the sub-regional identity 
of Crimean Tatars. As a result of deportation, 
the concept of ethnic unity for Crimean Tatars 
has become much more important than the 

-
ferent local and territorial groups.
When Crimean Tatars returned to their eth- 
 
 

nic native land, they found themselves in an   
entirely new cultural environment, and not 
in the Crimea recalled in family stories. The 
only reminders of the pre-deportation Crimea 
were some architectural elements,rare meet-
ings with old neighbours, and the natural 

and re-territorization of the Crimean Tatar 
community was accompanied by a symbol-
ic reconstruction of the ethnic homeland  
lost during the years of exile. The movement 

-
scape: cult construction, processes of space 
memorialization, the regional studies move-
ment, the struggle for the recovery of authen-
tic toponymy, land activism and construction  
activities, etc. Therefore, the reversion to the 
native landscape took place not only by work-
ing with the memory, but also through daily 
practices, such as individual construction, 
trade, and activities of new tourist facilities, 
which shape everyday itineraries. These are 
the sorts of activities that make Crimean Ta-

-
in the Crimean space.

Olena Sobolieva is an ethnologist, senior re-
search fellow at the Research Institute of 
Ukrainian Studies of the Ministry of Education 
and Research of Ukraine. She recived Ph.D. in 
2009 from the Department of Ethnology and 
Local History at Kyiv Taras Shevchenko Na-
tional University. Author of the monograph 

: Traditional Forms 
and Transformations” 
National Union of Local History of Ukraine.



133Euxeinos, Vol. 9, No. 27 / 2019

Olena Sobolieva



134Euxeinos, Vol. 9, No. 27 / 2019

Olena Sobolieva

Emirsaliyevyh, Otuz, Chornomorsky region, Crimea. Photocopy of T. Velychko from the private 

Velichko from Mesut Abhairov’s private album, 12.07.2010.
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district. Photocopy of T. Velichko from M. Mambetov’s Private Album, 11.07.2010.

Figure 6: Meeting of fellow countrymen of Bolek-Aji village in Saksky district in 1998. Photocopy of 
T. Velichko from M. Mambetov’s private album, 11.07.2010.
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Figure 7: Usinov Shukri with his wife Kurtametova 
Nazife in his hometown of Mishor in 1962. A 
photocopy of O. Sobolieva from Sh. Usinov’s 
private album

1971. A photocopy of O. Sobolieva from S. Musafayeva’s private album.
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Figure 9: Rebuilt homaged source in the village Viktorivka, Bakhchisarai district. Photo by O. 
Sobolieva, 23.06.2010.

Figure 10: New mosque in a place of compact residence of the Crimean Tatars. Ak-Mosque in 
Simferopol. Photo by O. Sobolieva, 26.06.2010.
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Figure 11: On the streets of the native village 
of Otuz (Shchebetovka) near Feodosiya. 
A photocopy by O. Sobolieva from S. 
Mustafayeva’s private album, July 14, 2010.

Figure 12: On the streets of the native village of Otuz (Shchebetovka) near Feodosiya. A photocopy 
by O. Sobolieva from S. Mustafayeva’s private album, July 14, 2010.
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Figure 13: Memorial in memory of fallen soldiers in the Great Patriotoc War in the village. 
Schebetovka. Sudatsky district. Photo by O. Sobolieva, 14.07.2010.
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Figure 16: City holiday at the reconstructed gate of the medieval fortress of Hezleva (modern day 
Yevpatoria). The complex is a part of the cultural and ethnographic center “Gezlev Azbar”.


